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Profound Divrei Torah culled from the writings of the

Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoet Nachmeni zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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Why Only a Jewish Renegade Is Disqualified
from Bringing Voluntary Offerings
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Speak to the Children of Israel and say to them, "When a person from
among you will bring an offering to Hashem, from the animals; from the
cattle and from the flocks you shall bring your offering".

The Midrash (719 expounds upon that which Hashem commanded Moshe
to speak to the Children of Israel, and says as follows. Speak to the Children
of Israel... Moshe said before Hashem: Master of the universe! Of the seventy
dominant nations You have in the world, You command me only regarding
Israel, for You have told me, 'Command the Children of Israel’, 'Speak to the
Children of Israel, and 'Say to the Children of Israel’. [We find Hashem using
these three distinct expressions when telling Moshe to teach the Jewish
People the laws regarding the offerings in the Bais Hamikdash.] Hashem
said to Moshe: This is because the Jewish People are attached to me... This
is because the Jewish People are the ones who coronated Me first, at the Reed
Sea, for they said to Me, Hashem shall reign for all eternity!... That is because
the Jewish People accepted My authority upon themselves at Har Sinai, for
they said "Everything that Hashem Has said, we will do and we will obey".

There is much in this Midrash that needs to be explained. First of all, since
when did Moshe seek the good of the non-Jews, that he should request of
Hashem that His words be directed to them as well? Secondly, what does
this request that Hashem should direct His words to the non-Jews, have to
do with the fact that Hashem used those three expressions when commanding

the Jews?
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The Gemara in Chulin [R"Y n] expounds on this Passuk and teaches us as
follows. The Passuk says, 'When a person among you will bring an offering
to Hashem, from the animals...' When the Passuk states, 'When a person among
you will bring an offering’, it implies that 'not all of you may bring an offering’,
and it comes to exclude a renegade Jew from donating a voluntary offering.
[i.e. The expression 'a man among you' teaches that we are not to accept
voluntary offerings of every Jew, but only of certain ones among you].
Furthermore, the phrase 'among you' teaches that only among "you' - the
Jewish People - has Hashem distinguished between a renegade and others,
but among the other nations this distinction has not been made. [i.e. The
Gemara derives from other Pesukim that non-Jews may donate certain
voluntary offerings for sacrifice in the Bais Hamikdash. Since the exclusionary
phrase 'among you' appears in the Passuk dealing with Jews who donate
voluntary offerings, and there is no similar expression in the Passuk which
alludes to the fact that non-Jews as well can donate offerings, we learn that

there is no exclusion among the non-Jews.] When the Passuk states further,
'from the animals', it comes to include people who are similar in their actions
to animals, to also be eligible to donate offerings. From here the Sages said,
'"We accept offerings from the sinners of Israel so that they should return in
repentance [i.e. for if we were to reject these people totally, they would never
improve their ways]. This applies to all sinners, except for a renegade, one
who pours offerings of wine to idols and one who desecrates the Shabbos
publicly, from whom we do not accept offerings.

In summary: We accept voluntary offerings from any Jew or non-Jew,
whether righteous or sinful, besides from a Jewish renegade of whom we
don't accept any voluntary offerings.
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When Hashem used three expressions to instruct Moshe to teach the Jewish
People the laws of the offerings, Moshe understood that those three specific
and distinct expressions were in reference to three groups of Jews. For the
Jewish People are made up of three distinct groups; the righteous, those who
are neither specifically righteous nor sinful, and the sinners. Accordingly,
Hashem used those three expressions; MnR - say, which is an expression of
love and is alluding to the righteous, 1¥ — command, which is an expression
of a king commanding his subjects and is alluding to the typical layman, and
727 - speak, which is an expression of harsh talk and is alluding to the sinners.
Hashem instructed Moshe to teach the laws of the offerings to these three
groups, for they are all eligible to donate offerings.

What Moshe could not understand was why when commanding the laws
of the offerings to the non-Jews, did Hashem not use the same three
expressions; weren't the non-Jews also made up of those same exact three
groups? Didn't they as well have sinners among themselves? Furthermore,
because Hashem directed His words only to the Jews, therefore when
excluding the renegade, it only excluded the Jewish renegade. This too Moshe
found hard to understand; why would the non-Jewish renegade be found
more worthy of bringing an offering than the Jewish renegade?

To these difficulties Hashem replied, 'This is because the Jewish People are
attached to me... are the ones who coronated Me first at the Reed Sea...
accepted My authority upon themselves at Har Sinai'. With this reply Hashem
was alluding to the answer to Moshe's two questions. Firstly, because only
the Jews were so close and attached to Him, it was only their offerings that
He truly desired, and thus it was only to them that He taught the laws of the
voluntary offerings. While the non-Jews, although if they so wanted, they
were indeed able to offer voluntary offerings to Hashem, nevertheless they
weren't commanded to do so.

Secondly, the Gemara in Sukkah [2"y 39] says that something which developed
a disqualification after having been fit is more likely to be considered
permanently 'rejected’, than one that was disqualified initially. Accordingly,
the rejection of a Jewish renegade, who initially was so close and attached to
Hashem, is so much more severe than the rejection of a non-Jewish renegade,
and thus only from a Jewish renegade do we not accept offerings.
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Purim - Megillas Esther

The Joyous Acceptance of the Torah
after the Great Miracle of Purim
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That is why Jewish villagers who live in un-walled towns
celebrate the fourteenth day of the month of Adar as an occasion
of gladness, feasting and a Yom Tov... Mordechai recorded these
events and sent letters to all the Jews... They were to observe
them as days of feasting and gladness...

The Gemara in Megillah -y ) points out the following; 812°yn
122K INDW1 NNWN *1° DNIR NWY? 2713 710291 210 DP1 ANWNT DY 27N
2°N3 82 210 DY - At first, when the Jews initially celebrated the
great miracle, it is written ‘Gladness, Feasting and a Yom Tov’
but later, when Mordechai was establishing the celebration of
Purim for the future generations, it is written, ‘They were to
observe them as days of feasting and gladness’, while the term
“Yom Tov’is not written. This seems to imply that, initially, the
Jews of that generation, after having experienced the miracle,
had spontaneously accepted upon themselves to celebrate the
great miracle of Purim as a Yom Tov, in addition to celebrating
it as an occasion of gladness and feasting. Nevertheless, this
idea that Purim should be celebrated as a Yom Tov was ultimately
rejected, and thus when Mordechai established the celebration
of Purim for all generations, he did not establish it as a Yom Tov,
rather only as an occasion of gladness and feasting.

We need to understand why the Jews didn’t see fit to establish
the day of Purim as a Yom Tov for the future generations,
although initially they did see fit to establish it as such.
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The Gemara in Shabbos -y no) tells us of a superior virtue

Sinai, about to accept the Torah. *n>7a8 27 0K .31 N°NNN2 123°N”
DN DR 012 I0R1.771732 100 DR DY N”2pn N9IW TN KON 12 80N 12
2PY7 72 RNR 27 0K IR .DINMIP RNN DY IRY DR1,201 17NN D*2270
N7, WIMWNR 072 1M%2P 170 12 7D %Y AR ,827 MR RN 127 IYTIN
.122192pw NN 1R 0PN 19291 10°p - The Passuk says, ‘They stood
at the foot of the mountain’... This Passuk teaches us that Hashem
covered the Jews with the mountain and told them “If you
accept this Torah, fine, but if not, your burial
will be right here”. Rav Acha Bar Yaakov
said, ‘From here stem strong grounds for a
notification of coercion regarding the
acceptance of the Torah’. That is, if
Hashem was to summon them and demand
of them why they did not fulfill their
commitment to observe the Torah, they could
respond that the commitment was coerced.
Rava said, ‘Nevertheless, they accepted the
Torah again in the days of Achashverosh, as it is
written, ‘The Jews established and accepted’, which is
interpreted to mean, ‘They established in the days of Achashverosh
that which they had already accepted in the days of Moshe’.
¢ ¢ o

The Gemara in Pesachim 1"y no) says as follows, n13y2 o"mn %30
NI NN N2 NIPIW DP, 0N 037 N1 11°YaT - All authorities agree that
in the case of the Yom Tov of Shavuos one must devote at least
part of the day to himself, by eating and drinking, for it is the day
on which the Torah was given, and by feasting on that day, one
demonstrates that he rejoices upon having received the Torah
and doesn’t regard it as a yoke.

Until the Purim miracle occurred, the Jews had never actually,
willingly and happily, accepted the Torah, and thus the Yom Tov
of Shavuos carried no special joyous feelings. It was only after
the Purim miracle that the Jews felt a special love to Hashem,
and willingly and joyfully accepted the Torah. Consequently,
the day to commemorate the joyous acceptance of the Torah was
not on Shavuos, rather it was on Purim. It was for this very
reason that the Jews at first wanted to commemorate the miracle
of Purim by establishing it as a Yom Tov, just as the Gemara
states regarding the Yom Tov of Shavuos that all agree that it is
a Yom Tov that one must enjoy, to show that he rejoices upon
having received the Torah. Yet, when it came time to establish
the Purim day for the future generations, they realized that
although it was only after the Purim miracle that their love to
Hashem was great enough to cause them to willingly accept the
Torah, nevertheless this love to Hashem, which they gained after
the miracle, caused them to joyfully and willingly accept the
Torah retroactively from the time that they stood at Har Sinai.
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which was gained from the great miracle which occurred on Thus, the Yom Tov of Shavuos, rather than Purim, is the time to oD Na PP
Purim. The Gemara brings the following Aggadic teaching about commemorate the joyous occasion of happily accepting the iy
.1.2.%0.0
what occurred with the Jews when they were standing at Har Torah. 7" NIR INOR N3N
Published and distributed by The International Organization to Disseminate the Works of The Zera Shimshon

Translated and written by Rabbi Moshe Spira - yomospira@gmait.com
To receive the Seforim of the Zera Shimshon or for sponsorships and donations please contact:

USA - Rabbi Menachem Binyomin Paskesz 347-496-5657 mbpaskesz@gmail.com
Zera Shimshon c/o Rabbi B Paskesz 1645 48th Street, Brooktyn NY 11204

To subscribe, please send a request to zsen@zerashimshon.co.il or visit our website at www.zerashimshon.com
To hear Shiurim given in many languages on Sefer Zera Shimshon please call 716-229-4808

® Eretz Yisroel - Rabbi Yisroel Silberberg
052-716-6450 zera277@gmail.com

P90 NP TP 1NNV2AS AYD 31V Y51 22111 1N 233 BPYPONPA YY1 B THIYA HY YOWP ,APINI AN YN 1 DPWITPA INNN 22T PITYA MO
]

e


mailto:zsen@zerashimshon.co.il
http://zerashimshon.com/
mailto:mbpaskesz@gmail.com
mailto:zera277@gmail.com
mailto:yomospira%40gmail.com?subject=

