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Parshat Vayechi
Zmanim for New York:
Candle Lighting: 4:18pm
Shabbat ends: 5:23pm
R’T 5:50pm

Heartfelt appreciation and blessings extend to our generous donor for his unwavering and continuous support.
May he and his family merit a year filled with health, success, and sweetness.

AM ISRAEL CHAI: AM YISRAEL'S JOURNEY THROUGH SORROW AND JOY
wRITTEN BY RABBI SHAY TAHAN
*TO RECEIVE THE WEEKLY NEWSLETTER PLEASE TEXT OUR HOTLINE 347-918-4088

“Am Yisrael Chai!” It is a phrase we’re all very famil-
iar with, chanted throughout the ages and echoed
the world over today. A famous story associated
with this expression involves Rabbi Yonatan Eibes-
chitz (y'warx nun' 1), a Talmudist, Halachist,
and Kabbalist, who held positions as the Dayan of
Prague and later served as the
Rabbi of the "Three Communi-
ties" (Altona, Hamburg, and
Wandsbek). Due to his leader-
ship, wisdom, and the mys-
tique surrounding his figure,
numerous legends and anec-
dotes became connected to him, one of which is
related to the phrase we are discussing.

The legend tells of the decree by the ruler of Metz,
a city in France, to expel all Jews from the city. Rab-
bi Eibeschitz approached him and demanded the
revocation of the decree. During the intense con-
versation that ensued, the rabbi uttered the
phrase, "Am Yisrael Chai Le'olam Va'ed" ("The peo-
ple of Israel live forever"). The mayor taken by sur-
prise agreed to revoke the decree, but with one
condition: that Rabbi Eibeschitz successfully com-
pletes a seemingly impossible task. He was to write
the sentence he spoke, "Am Yisrael Chai Le'olam
Va'ed," on a surface the size of a Mezuzah, 45,760
times - the number of Jews in the city of Metz. At
first glance, it seemed impossible, unless he had
the ability to write letters the size of grains of sand.
However, to the mayor's amazement, Rabbi Eibes-
chitz quickly returned to his room, holding a piece
of paper that testified to his completion of the task.
He did it as follows: he drew a table on the paper,
wrote the letter ‘v’ in the center of the table, and
surrounded it with the letters of the sentence in
different directions on the page. This way, the sen-
tence could be read from the page in various com-
binations, equaling the required number of times.
The ruler claimed that he needed time to verify this
and temporarily postponed the expulsion decree.
Finally, after an entire year, did he finish counting
the 45,760 repetitions, discovering that the rabbi
was correct, and he finally revoked the decree.
Since the commencement of the war in Israel, the
expression "Am Yisrael Chai" translating to “The
people of Israel are alive" has gained widespread

popularity. It permeates popular songs, adorns
flags, and serves as a rallying cry during demon-
strations in support of Israel. However, when pon-
dering its origins, there is no definitive source.
Some posit that it originates from the interaction
between Yosef and his brothers when he inquired
about his father's well-being,
and they affirmed that he was
|alive. Considering Yaakov's
| alternate name, Yisrael, the
| phrase "Israel is alive" became
embedded. Others suggest its
roots lie in the prophecy of
YechezKel; in his vision, the prophet is commanded
to prophesy over a valley filled with the bones of
the dead. As he speaks, the bones come together,
tendons and flesh cover them, the breath of life
enters them, and they stand on their feet, a vast
army. This prophetic event is a metaphor for the
people of Israel:

"These bones are the whole house of Israel. They
say, 'Our bones are dried up and our hope is gone;
we are cut off.! Thus says Hashem: Behold, | will
open your graves and raise you from your graves,
my people. And | will bring you into the land of Isra-
el."

This prophecy anticipates the revival of Am Yisrael,
even in moments when hope appears lost, and the
resilience to return and start afresh seems to have
dissipated. The significance of this prophecy be-
came particularly poignant after the massacre in
Israel, giving rise to the widespread use of the
phrase "Am Yisrael Chai.

To better comprehend the meaning of the phrase
"Am Yisrael Chai" let's delve into our parsha, which
commences with the verse: "Vayechi Yaakov" - and
Yaakov lived. The Or Hachayim raises the question
of why Hashem previously instructed that Yaakov
should no longer be called Yaakov, but Yisrael; and
yet, we encounter many instances where he is still
referred to as Yaakov. The Or Hachayim provides
an answer by suggesting that Yaakov has two
names, each signifying distinct states or instances
in his life. When he experiences joy, he is called
Yisrael, but in times of sadness, he is referred to as
Yaakov. Consequently, the prohibition of calling
him Yaakov applies only during moments of
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happiness.

The Or Hachayim further asserts that the descendants of Yaakov
are to be consistently called Yisrael. However, the question aris-
es: Why exclusively refer to them as Yisrael, and why not use the
name Yaakov during times of sorrow? To explore this, let's trace
Yaakov's journey since the sale of Yosef by his brothers. When
Yaakov receives the heart-wrenching news about his son, he is
overcome with devastating sadness. Chazal, however, inform us
that this was divinely preplanned. Hashem needed to fulfill the
decree conveyed to Avraham that his children would descend to a
foreign land. Chazal explain that Yaakov was meant to be taken
to Egypt in disgrace, in chains. Yet, Hashem orchestrated it differ-
ently, evolving the scenario so that Yaakov descended royally
when his son Yosef, who later became the king, brought him
down in regal fashion.

Another devastating story for Yaakov with a similarly positive out-
come, divinely orchestrated, is the incident involving Dinah when
she was violated by Shechem ben Chamor. Although this event
was undoubtedly tragic, let's examine its aftermath. From this
distressing occurrence, a child named Osnat was born. Osnat,
disliked and disowned by her family due to her father Shechem,
was sent away by Yaakov. He provided her with a chain, empha-
sizing her connection to the family of Yaakov Avinu, and left her
near the Egyptian walls. Potifar found and adopted her. When

Yosef eventually arrived in Egypt, walking amidst admirers who
showered him with jewelry, Osnat was among them. The only pos-
session she had was the chain, which she also tossed to Yosef.
Upon seeing the chain and reading its words, Yosef understood
her identity and promptly married her. They had two children, one
of them was Ephraim, from whom Yehoshua descended. Yehosh-
ua played a vital role as the link to continue the transmission of
the Torah from Moshe to the nation. He also was the one who led
the people of Israel into the land of Israel.

The underlying theme of these two stories is that the selling of

Yosef set the stage for Yaakov's descent to Egypt, a step deemed
necessary by Chazal to prepare the nation for receiving the Torah
and entering the land of Israel. Simultaneously, the tragic tale of
Dinah brought forth the leader through whom the Torah would
continue and the one who would guide them into Israel, thus in-
tertwining both events to complement each other. Now that Am
Yisrael understands the aftermath of these stories—where Yaa-
kov, despite his sorrow, realized that from each tragedy, Hashem
brings forth salvation—they are left with a positive outlook. This
understanding instills in them a sense of confidence, encapsulat-
ed in the chant "Am Yisrael Chai" where "Yisrael" signifies joy. This
expression conveys that even in times of sadness, they maintain
the belief that goodness will emerge.

In the Crossfire: President Claudine Gay's Harvard Journey Examined Through Torah Standards

Since the widely discussed testimony of Harvard University Presi-
dent Claudine Gay, where she hesitated to declare whether "calling
for the genocide of Jewish people" constituted bullying or harass-
ment within her university, significant attention has been drawn to
the issue. Although she survived the hearing, with the
university board steadfastly supporting her, troubles for
her have not ceased. Claudine Gay now confronts pla-
giarism accusations regarding older papers. Allegations
suggest that she may have plagiarized the work of oth-
ers throughout her extensive academic career.

What is plagiarism in simple terms?

Plagiarism is the act of using someone else's work with-
out giving them proper credit. In academic writing, it involves incor-
porating words, ideas, or information from a source without correct
citation. While plagiarism is generally not illegal in the United
States, it is deemed a breach of honor or ethical codes. Conse-
quently, it can lead to disciplinary action within an individual's edu-
cational or professional institution. At Harvard University, for in-
stance, students can face expulsion if their work is found to be
plagiarized. The question arises: why does the university president
remain in office even after being apparently found guilty of what
would result in severe consequences for students?

Our discussion today focuses on the Torah perspective. However,
in some cases, it becomes a legal matter, such as when something
is subject to copyright restrictions, and in those situations, one
must not violate those rights.

What is the Torah view point on plagiarism? The Tosefta (o 72
a,7) states: "One who follows another to hear his words of Torah and
then repeats them as his own, although he is considered a thief, he
still gains for himself. He gains authority or leadership within the
congregation and earns merit both for the public and himself."

The Tosefta derives this principle from the pasuk in Mishlei (2,1 719):
\ “A thief is not held in contempt for stealing to appease his

hunger." In this context, "stealing" refers to copying others' Torah
ideas, and "hunger" signifies a strong desire for learning and teach-
ing Torah to others.

Rabbi Shmuel Vosner (3w n'o n“n 70 vaw) was consulted regarding
this Tosefta, which seems to permit the appropri-
ation of others' Torah ideas, while still referring to
the person as a thief. Rabbi Vosner clarified that
the Tosefta refers to an individual who is genu-
inely hungry for Torah, as mentioned in the pasuk
in Mishlei, and has no alternative means of pre-
senting Torah thoughts except by borrowing
them. In such a case, it is acknowledged that he
may be elevated through these ideas. However, he is still labeled a
"thief" because he ought to have acknowledged the source of his
work. Conversely, when dealing with someone not driven by such
hunger, meaning someone with the capacity to produce original
work without relying on others, particularly a Torah scholar, the
Tosefta does not permit the appropriation of others' work for per-
sonal advancement.

Also sefer Machane Chayim (un n'o 1"n) mentions that the
prohibition applies only to a scholar who has the capability to bene-
fit from wisdom. In the case of an ignorant person who doesn't de-
rive any benefit from the wisdom but merely copies the work and
signs his name, there is no prohibition.

Regarding the halacha, the poskim (nn 770 2¥1 o y7no) disagree on
whether it is permitted to copy someone else's work. The Shach
permits it, even if the person whose work was plagiarized does not
allow others to copy it.

One might question how it is possible to steal wisdom or ideas.
Isn't stealing typically associated with taking something tangible
from someone, depriving them of its possession? The sefer Ma-
chane Chayim (un p'o 27n) responds by referencing a concept in
the Talmud (V1 |MTN10), which states that a non-Jew is not /‘
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allowed to learn Torah because doing so is considered stealing
from the Jewish people. This illustrates that wisdom can indeed be
stolen, and even if the person from whom it is stolen doesn't lose
possession of the knowledge, it is still regarded as a form of steal-
ing.

Not everyone agrees with the opinion of the Machane Chayim. The
Maharam Shik (np n'o 171r) argues that the concept of stealing
pertains solely to the actual taking of physical items. He draws a
parallel to the Talmud, which states that one cannot steal voice or
sound because it is intangible. Applying the same principle to To-
rah, as it is intangible, he maintains that it is not considered theft.
Instead, he posits that the prohibition lies in a different realm -
copying constitutes a form of deception or lying to others ( nam
nyT), leading them to believe that one deserves credit that may not
have been rightfully earned.

Building on the preceding discussion, it becomes evident that even
among those who might permit the reproduction of another's work;
it is generally applicable to Torah subjects. However, when it comes
to appropriating non-Torah, secular subjects—such as the case of
Harvard's president—it should undoubtedly be prohibited.

Upon closer examination, it becomes clear that this matter is also a
subject of dispute. The rabbis during the era of the Chatam Sofer

implemented a decree prohibiting the copying of others' sefarim.
This decree was established with the intention of safeguarding
those who invest significant time and effort in writing about Torah
subjects.
Certainly, this decree by the rabbis is specifically aimed at safe-
guarding Torah writings, and it does not extend to secular studies
(n nix n' |n'o 'ax nnin n”1v). Regarding secular subjects however,
many poskim express strong opinions regarding cheating on tests.
They underscore several prohibitions: firstly, lying (7nan apw 1an);
secondly, cheating (nan pa ~loxw nyT nmama); and thirdly, since
individuals obtained their degrees dishonestly, all future employ-
ment relying on those degrees is considered ill-gotten, making the
money earned through such employment tantamount to theft.
21,7 n'0 "2 70 VOWN |WIN 27N YN NINAR NIV "W n"an)
n"lva "7 nwIn 271207 o N 70 VLAY N"IYa TR YMAN
("M o ' 770 D70 mwn
Drawing from the aforementioned considerations, given that Clau-
dine Gay, the President of Harvard University, plagiarized her work
to obtain her advanced degrees—clearly a violation that should
warrant revocation—she should, at the very least, face dismissal.
Moreover, legal action should be pursued for her unmerited ap-
pointment, and the substantial salary she received under mislead-
ing circumstances ought to be promptly returned.

| TEFILLIN: GET To

KNow THE BATIM:

Last week, we began exploring the fundamental concepts of the con-
struction of the Tefillin. We discussed Tefillin made from hides of
both thin and thick-skinned animals. This week, our focus shifts to
studying the names of the various components of the Tefillin, and
understanding the distinctions among the slits of the head batim.
The upper part of the Tefillin is called the “ketsitsa”. The lower part,
extending from four sections of the upper part, is called the “titura”.
The extension on the back of the Tefillin, through which the straps
enter, is called the maabarta.

The slits of the head bayit are categorized with different terms de-
pending on their standards.

They are primarily referred to as: Prudot, mostly
Prudot, Mechuvanot, and finally, Charutsot.

Here are the distinctions:

Prudot (Separated): This refers to batim where the
slits are fully separated from each other. Each com-
partment is distinct and independent.

"Completely separated" batim describe the four parti-
tions at the top of the head Tefillin compartment.
These partitions are fully separated and distinct all the way to their
base, lacking any adhesive connection between them to prevent
separation.

Given that there are poskim who require the partitions to be com-
pletely separated without any adhesive, it is also crucial to ensure
that the partitions do not stick together either due to their proximity
or the presence of paint.

Mostly Prudot (Mostly Separated): In this case, the slits are mostly
separated, but there is a connection between the two compartments
at the bottom. (yan n”T n”o 2"n'an nuadn1 0”nNi XN Njivnn)

The compartments are attached with glue slightly at the bottom.
Some poskim endorse this technique as it ensures that the partitions
ﬁt separate from each other, as they often do. The gluing holds
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them together for an extended period.

Mechuvanot (aligned): The four partitions of the batim are separat-
ed by a sinew thread between each slit. In some batim, these
threads are positioned inside the partitions, making them not visible
from the exterior. On the other hand, there are batim where these
sinew threads are placed on the exterior, making them visible.

There is no halachic obligation to place the thread between the par-
titions; it is considered only lechatchila (m 02y moanwn)or a hidur
(enhancement). The purpose of this is twofold: a. to make the sepa-
ration between the partitions visible (xn>7n p7on nivvnn 2o ovam), and
b. to securely connect the top part of the Tefillin (ketsitsa) to the
lower part (titura). (opn vnrAx i*'on ji7n)

Charutsot (Carved): In Charutsot batim, there is a
visible space between each of the four partitions of
the bayit.

In these types of batim, one gains three assurances.
First, it ensures that there are four compartments,
and there are no engraved lines that are not aligned.
Second, it confirms that the compartments are not
glued or attached in any way, not even at the bottom
between the compartments. Thirdly, the thread between the com-
partments goes in without drilling a hole for them.

In the market, there are Tefillin, mostly made of thin skin hides,
where there aren't four partitions on the head bayit. To create the
appearance of four parts, lines are engraved on top to simulate com-
partments. This is entirely invalid. Another significant concern, which
was relevant a few years ago, is Tefillin with four compartments that
are not aligned with the engraved lines on top. Such Tefillin are also
invalid (Ylwn 7T N0 7"N'12 Xam X”'NIi N”0 17 [n'0 YNy |n“nw). To ensure that
one’s Tefillin do not have this issue, one can take them to a batim
macher to gently insert a knife through the slits to check for align-
ment. It is not advisable to attempt this at home, as many times the

Tefillin may lose their square shape. /
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Shaare Ezra is a one of a kind, multi-faceted organization that’s there for the community. Under the leadership of HaRav Shay Tahan 8“w"w. Shaare
Ezra feels that proper Halachic guidance should be accessible to everyone, therefore we offer the community the opportunity to call, text, WhatsApp,
or e-mail any halachic questions they may have, through the Bet Horaah, where qualified, trained and ordained Rabbis are available to answer your
questions in English, Hebrew and Russian. Shaare Ezra is from the community—for the community.

Dedications from our Partners

REFUAH SHELEMA
ESTHER BAT MAZAL
RACHAMIM BEN MIRIAM

DlalJAR W) Lap)s)

LiLuUI NISHMAT
HANUKA BEN YOSEF YOSOFOV
DAVID BEN ZOoHOV
TUNE' BAT BAHIYE.

REFUAH SHELEMA
CHAIM YISROEL BEN TOVA
RIVKA
LAYA BAT BRACHA

MAY HASHEM SEND SPECIAL STRENGTH IN TORAH AND ALL THE BERACHOT TO DAVID AKIVA AND RACHEL LEON.

Lev Mavashev from Alpha Realty Hatzlacha and Parnasa Tova.
Hatzlacha to Moshe and Saritt Samechov




