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Weekly Torah InsightS'and inspiration on the Parsha from the Rosh Yesh
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And Yaakov departed from Be’er Sheva

and went toward Charan. (28:10)

Why does the pasuk detail Yaakov’s
“leaving” and “going,” and not simply say,
NN 2y 171 - And Yaakov went toward
Charan? Furthermore, at the end of Parshas
Toldos, the pasuk already states that Yaakov
set out: DN NITD 1771 - and he went toward

Padan Aram. Why is this repeated?"

The Gemara (Avodah Zarah 25a) teaches
that Sefer Bereishis is called 7w 100 -
Book of the Upright,? because it discusses
the Avos, who were yesharim, upright.?
When we learn Sefer Bereishis and
study the ways of the Avos with the
proper mindset, we can gain insight into
how to better our own ways and become

yesharim. With this frame of mind,

See Rashi
Yehoshua 10:13
Bamidbar 23:10
Megillah 17a
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we may study Yaakov’s life and learn

lessons from it.

In the period between leaving Be’er
Sheva and arriving at Charan, Yaakov
spent fourteen years learning in the
yeshivah of Ever.* The Yaakov of 2j7y? NX71
Vay INan, when he first set out, was not
the same man as NN 7771, the Yaakov
who had just spent fourteen years in the
tent of Torah. This is the lesson of our

pasuk.

There are three places where Rashi
mentions that the heavenly and earthly
Batei Mikdash are aligned with each
other. The first is in our parshah, on the
pasuk (28:17) WY N1 077X N2 ON ™ DTN
DMWY - This is none other than the abode
of G-d and this is the gate of the heavens.
Rashi explains that the heavenly Beis
Hamikdash is aligned with the earthly
Beis Hamikdash. The second is in the
Shiras HaYam. On the pasuk (Shemos 15:17)
7112210 N WTENA N N7V AN2YT 1107 - the
foundation of your dwelling place that
You, Hashem, have made - the sanctuary,
Hashem, that Your hands established,
Rashi comments that the earthly Beis
Hamikdash is aligned with the heavenly

throne that Hashem made. Finally, on
cont. on page 2
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[If Hashem] will guard me on this way that I
am going and give me bread to eat and clothing
to wear. (Bereishis 28:20)

The mefarshim point out that Yaakov's
language seems superfluous. Why would he
need bread if not to eat, and clothes, if not to
wear?

The Sfas Emes explains® that Yaakov
wanted bread only to eat - and not to leave
over. As the Gemara (Sotah 48b) states, a person
who has bread for today yet worries what he
will eat tomorrow is NN 107N, one of small
faith. Yaakov didn't want his food - or any of
his physical needs - to occupy his mind aside
from when he needed to engage them.

There is a notation at the above Gemara
referencing a Midrash,’ which cites the same
teaching, and adds, “as the pasuk says (regarding
the mann - Shemos 16:4), 171N 7770 110N VN7 - so
that I can test them, whether they will follow My
teaching.” What connection does this pasuk
have to the idea of NN M0j7?

Additionally, this teaching of Chazal
seems to contradict another. The Gemara (Yoma
76a) relates that the students of R. Shimon
bar Yochai asked him, “Why didn’t the mann
descend for Bnei Yisrael just once a year?”
What was the purpose of it falling every day? R.
Shimon bar Yochai responded with a mashal:

A king had an only son. Once a year,
the king would give his son a sum of

money to sustain him through the coming
cont. on page 3

9 Likutim
10  Yalkut Shimoni, Beshalach 258




cont. from page 1
the pasuk (Shemos 23:20) IN70 N7 1IN NN

N0 N DI7AN 7N ANIN71 ' - Behold, I
send an angel.... and to bring you to the place
that I have made ready. Rashi explains, “I
have already prepared My place opposite it;
this is one of the pesukim that teach that
the heavenly Beis Hamikdash is aligned
with the earthly Beis Hamikdash.”

There is an important distinction
among these pesukim. In the first and
third instances, Rashi writes that the
heavenly Beis Hamikdash is opposite the
earthly one, as if the earthly one is the
main Beis Hamikdash. But in the second
instance, Rashi writes that the earthly

abode is aligned to the heavenly one.

Based on the above, the answer is
clear. The Gemara (Berachos 8a) states that
Hakadosh Baruch Hu’s only interest in
His world is the four amos of halachah.
After spending fourteen years immersed
in the arba amos shel halachah, Yaakov
had come to embody the very reason for
the world’s existence, giving the lower
world unprecedented prominence. The
heavenly Beis Hamikdash was aligned to
the more prominent Beis Hamikdash shel
mattah. The same is true where Rashi
mentions this concept for the third time.
That pasuk discusses the period after
Klal Yisrael accepted the Torah, making
this world preeminent once again. Thus,
once again the earthly Beis Hamikdash is
given prominence. But the middle pasuk
speaks of before Mattan Torah. Although
Bnei Yisrael attained high levels of nevuah
at the Yam Suf,® the upper worlds were
still primary, since the Torah had not yet
descended to this world. Thus, the lower

abode was aligned to the upper one.

Mechilta, Beshalach 3
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This is the lesson we must absorb to

better ourselves: the focal point of the
world and our lives must be the four amos
of halachah, the study of Torah.

But learning Torah is not enough.
The Baal Shem Tov® notes an unusual
phraseology in the pasuk D17A0 N1 NN
DMYWD WY NT1 07778 "2 ON ™D A7 TN ,TD -
How awesome s this place! This is none other
than the abode of G-d and this is the gate of
the heavens (28:17). The expression “12 N7 'N
DN - this is none other than,” is typically
used when one’s assertion is challenged.
If Reuven identifies a fruit as an apple
and Shimon insists it’s an orange, Reuven
might say, “This is nothing but an apple!”
Why is this language used here? Was the

character of Har Hamoriyah challenged?

The Gemara’ compares a person who
possesses Torah but not yiras Shamayim
to somebody who creates a gateway for a
courtyard he doesn’t have. Rashi explains,
“Torah is only a gateway to access yiras
Shamayim, so one must give precedence to
yiras Shamayim.” The “house” we aspire to
enter is yiras Shamayim, and the way to get

there is through Torah.

The Baal Shem Tov explains: Yaakov
spent fourteen years learning in Beis
Ever, during which time he achieved great
levels. As he approached Har Hamoriyah,
however, he experienced levels of yiras
Shamayim as he had never before. He then
realized that N7 D1700 N1 NN: this “place”
- yiras Shamayim, which is the “house” - is
truly awesome; O'77N N2 ON "2 N7 T'N, this
is our main purpose of life. - N1 the Torah
study in which Yaakov had been immersed
for fourteen years - DMWn WY, is only the

gateway to yiras Shamayim.

Kesser Shem Tov, 316; cited in Baal Shem Tov al HaTorah
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But the Baal Shem Tov’s question does
not seem adequately answered. The pasuk
could have said 077N N2 N7 71 - this alone
is the abode of G-d. O'77N N2 ON " NT I'N
sounds as if to answer somebody who felt
that Har Hamoriyah was something other
than the house of Hashem.

Let us suggest a different approach.
The Sfas Emes notes® that the words
NN, fear, and N0, sight, share the same
letters. This is because one who possesses
yiras Shamayim is granted a N7aNn, a
special clarity of vision. TUN 7210 21 NN
DTN 12 T 72 0'0N7 N7YD N7 NI9X -
How abundant is Your goodness that You
have stored away for those who fear You,
that You have performed for those who seek
refuge in You in the presence of men (Tehillim
31:20). Hashem stores away His goodness,
ie., a clear perception of Him, in every
place. This clarity is revealed to those who
fear Him; they discern the truth of ein
od milvado in everything they see. This
is DTN "2 T3), in contrast to the average
person, who views the world with eyes of
gashmiyus, and sees things at their surface

only.

This is what Yaakov meant: X112 N0
N Digan - with Yaakov’s middah of
NN, he attained perfect clarity of vision
and realized that D'77N N2 DN ™ 0T TN
- all matters of this world are merely
an external casing, inside which is the

Presence of Hashem. This is true vision.

All Yaakov’s travels and travails were
a portent for his descendants, who would
follow in his footsteps as they navigate the
dark galus. The only way we can find our
way is by learning Torah and making every

effort toward yiras Shamayim.

(2 MNN2"D - 2"DWN NXM)
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cont. from page 1
year. Seeing no need for his father, the son

would wander off throughout the year,
showing his face only once each year to
pick up his allowance. The king wanted to
see his son more often, so he began giving
him only enough money for one day at a
time. From then on, his son began to visit
every day.
Concluded R. Shimonbar Yochai: Similarly,
a person who had dependent children in the
midbar would worry, What if the mann doesn’t
fall tomorrow? All my children will starve to
death! Thus, Bnei Yisrael would keep their
hearts turned to their Heavenly Father.

All the goods of this
world are meant only
to enable a person to

pass through it, and
do not contain
objective value

According to this, the mann descended
every day in order that Bnei Yisrael should
worry for the morrow. Apparently this did not
deem them NN 107. Why?

The answer is that there is a fine line
between appropriate concern and lack of faith.
Although Bnei Yisrael were to be concerned
the mann wouldn't fall tomorrow, they
weren't to fear they wouldn’t have food. That
would be an indication of poor faith. After all,
Hashem Who supports all mankind would
support them, too. The concern was meant

to inspire them to remember that everything

11 Seelbn Ezra, Rashbam, Kli Yakar, ad loc.
12 Chiddushei Aggados, sv. Chazrah
13 Seelbra D’Dasha,vol. 1 p. 110, in footnote

In Transit

is dependent only on Hashem, so that they

would turn their hearts to Him.

The pasuk cited by the Midrash, 1201x 1yn7
NN 77'0, is explained in various manners
by the mefarshim. Rashi explains that the
‘teaching” Hashem wanted Bnei Yisrael to
follow referred to the mitzvos connected to the
mann. The Ramban contends that it refers to
Torah and mitzvos in general.

The Midrash, which cites this pasuk in
connection with the concept of nmN mop,
understands the pasuk differently. ~ina 77"
N means, Will Bnei Yisrael follow My teaching
and channel their concern for tomorrow into an
awareness that everything is in My hands; or
will their concern lead them to worry for bread,
to become NIAX 107211

The Gemara (Taanis 9a) teaches, “Bnei

Yisrael had three virtuous benefactors
(parnasim), Moshe, Aharon, and Miriam, in
whose merit they received the following three
gifts: the be’er, in Miriam’s merit, the ananei
hakavod, in Aharon’s merit, and the mann, in
Moshe’s merit.” The Maharsha™ expands on
this, saying that in truth, all three™ gifts came
in the merit of Yaakov Avinu. Yaakov davened,

79X7 D07 77 1031 1710 DINWN DT 7772 Y

W77 Tam - [If Hashem] will guard me on this
way that I am going and give me bread to eat
and clothes to wear. The ananei hakavod were
given to guard Bnei Yisrael on their way; the
mann was given as bread to eat; and the be’er
provided water to drink and to launder their
clothes to wear.™

The Maharsha concludes: “For tzaddikim
make do with little.” Yaakov asked only for
a minimum, and Bnei Yisrael who received
mann in his merit made do with a day’s ration
at a time, in order that their focus would

remain on Hashem.

Chazal teach™ that a talmid chacham who
is humble and G-d fearing says, “I have no
interest in anything of this world, because this
world is not mine.” One attains this mindset
by recognizing that all the goods of this world
are meant only to enable a person to pass
through it, and do not contain objective value.
A person must engage them while keeping in
mind their higher purpose.

NN 71 YaW Nan 2yt NXT - Yaakov
departed from Be’er Sheva and went toward
Charan (28:10). The Midrash™ notes that
although the normal way of writing “toward
Charan” is 1107, the pasuk writes NN,
because a lamed at the beginning of a word
can be replaced with a hei at the end.There is
a well-known question on this: What gain is
there in swapping a letter at the beginning of a
word for a different letter at the end? The word
does not become shorter.”

We may suggest that if the Torah would
prefix a destination point with a lamed, it
would seem that this is indeed a worthy
destination. A person might begin pursuing
this goal in earnest, losing focus of the fact that
this destination is only a means to reach his
true, ruchniyus'dige goals. Instead, the pasuk
suffixes the destination with a hei, which
alludes to Olam Hazeh, the transient world."
The person is thus reminded that although
he must journey toward his destinations, to
earn a living and tend to his other this-worldly
needs, these are only temporary. After all,
Olam Hazeh itself won't last forever.

Indeed, it is proper to be concerned for
one’s future - but only as a tool for gaining
awareness of our reliance on Hashem. This
was Yaakov’s way, and this is the way we, his

descendants, must follow.

(N MNN "D - 2"DWwn NX™)

14 According to this explanation, Yaakov's tefillah didn't reference water to drink but rather with which to launder the “clothes to wear,” because the Gemara (Nedarim 80b)
teaches that water is used first for drinking and second for laundry. Thus, if Bnei Yisrael would have water to clean their clothes, they certainly would have enough to
drink. However, this Maharsha seems to be contradicted by the Midrash which states that the ananei hakavod laundered Bnei Yisrael’s clothes; if so, they didn’t need

the be’er for this purpose.
15 Derech Eretz Zuta, 1:1
16 Bereishis Rabbah 68:8

17 SeeIbra D’Dasha, Shavuos p. 116, citing R. Menachem Mendel of Vorka

18 Menachos 29b




Parshah Potpourri
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Afterwards, she bore a daughter, and she
called her name Dinah. (Bereishis 30:21)

Why does the Torah stress that Dinah
was born afterwards, ie., after her six
brothers?

The Gemara (Bava Basra 141a) teaches that
when one’s first child is a girl, it is a good
sign for the future sons. Two explanations
are given for this. First, the older sister will
help raise her younger brothers. Second,
there will be no ayin hara.

The Maharsha explains why having a
daughter first negates ayin hara. When the
first child is a boy, he is a bechor, and will
inherit more than his brothers, leaving less
for them. This can lead to jealousy and ayin
hara. But when a girl is born first, she does
not have the status of bechor, so her brothers
will inherit evenly, and will not bear jealousy
or ayin hara toward each other.

This applies only to ordinary people;
not to people such as the shivtei Kah. The
Gemara (Berachos 7b) states that Leah called
her first son Reuven as a statement: N1 1N
N 127 12 2 - See the difference between
my son and my father-in-law’s son (Esav).
Esav hated Yaakov for taking the bechorah,
although he himself sold it to him; Reuven
would involuntarily lose his bechorah in
favor of Yosef, and yet would not be jealous
of him. The same was true of all the shevatim
- they were above such things as jealousy.

This is why the Torah mentions that
Dinah was born after her brothers: to
underscore that there was no need for her to
be born first in order to avoid ayin hara, since
jealousy did not exist in Yaakov’s house.

k 3k ok
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The man (Yaakov) became exceedingly
prosperous, and he attained flocks of sheep,
maidservants and servants, camels and

donkeys. (30:43)

Agra D’Kallah points out that the pasuk
does not mention that Yaakov attained
cattle. But it is clear from later pesukim?
that Yaakov did, in fact, own cattle. One
might suggest that Yaakov only acquired
cattle after he left Lavan’s house. But why
would this be?

The Gemara (Avodah Zarah 15a) states that
it is forbidden to sell a large animal (such
as cattle) to a non-Jew, because it might lead
to chillul Shabbos: such a sale could take
place shortly before Shabbos, and, wanting
to demonstrate the animal’s abilities, the
(Jewish) owner might call out to his animal
to make it move. This demonstration might
occur after Shabbos had already begun, and
it is forbidden to cause one’s cattle to walk
on Shabbos.?'

While Yaakov worked for

Lavan repeatedly mixed up the animals

Lavan,

belonging to him and those belonging to
Yaakov, claiming that their ownership was
reversed. Had Yaakov owned his own cattle
at that time, his cattle might have become
confused with Lavan’s. This could have led
to chillul Shabbos, as he might have caused
his own cattle to move on Shabbos, thinking
they were Lavan’s. For this reason, Yaakov
avoided acquiring cattle at that time, and
only did so once he left Lavan’s house.
Regarding small animals such as sheep, one
is permitted to induce their movement on
Shabbos; so Yaakov could safely own them
even while working for Lavan.

3k %k ok
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19 See Baalei HaTosafos; Rabbeinu Bechaye; Maharsha, Berachos 60a sv. L'achar
20 Y7701 - I have acquired oxen (Bereishis 32:6); 1720 NN1 X1 YN - He divided... the caitle (Ibid 8); "WY DMD1 DWAIN NND - forty cows and ten bulls (Ibid 16).

21 See Rashiand Tosafos
22 Bereighis R ited by Rashi, Avodah Zarah 3a

Lavan came into Yaakov’s tent... but
he found nothing... Rachel had taken the
Terafim... Lavan rummaged through the
whole tent but found nothing... he searched
but did not find the terafim. (31:33-35)

The Ramban notes that describing
Lavan’s search for the terafim, the Torah
writes twice, NXQ N71 - he did not find, only
specifying 0'D1AN NN NXN N71 - he did not
find the terafim, the third time. The Ramban
explains that in the first two instances,
Lavan was searching far from where the
terafim were, so he simply found nothing.
But in the third instance, he was searching
right near them, beside the camel on which
Rachel had concealed them. The Torah thus
highlights that nevertheless, NN NX1 N71
00100 - he did not find the terafim.

Let us suggest another approach. After
Lavan failed to locate the terafim, Yaakov
berated him, NNXQ M ,772 72 NN AYKN D
7 73 751 - When you rummaged through
all my things, what did you find of all your
household objects? (31:37). The Midrash?
comments that it is normal for one living
in his father-in-law’s house to use the
household utensils, yet Lavan searched
through all Yaakov’s possessions and did
not find even a needle that belonged to him.
Clearly, besides searching for the terafim,
Lavan was looking for anything else Yaakov
might have taken from him.

We may now understand the wording
of the pesukim. The pasuk first relates that
Lavan found nothing in Yaakov’s possession
- not so much as a needle. And again - he
found nothing of his at all. He could not
accuse Yaakov of stealing his things. The
pasuk then tells that even the terafim -
which had truly been taken from him -
Lavan failed to locate.

(N2 NUTT'7 — 2"DWN NX)
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